If you have ever been to the doctor because you are sick, you know that the doctor always begins with an examination of your symptoms.  The doctor – at least if he is a good doctor – does not just start prescribing medication haphazardly, regardless of the sickness.  The reason the doctor does this is because understanding the true nature of the problem is the only sound way to understand how to fix that problem.  A proper diagnosis is essential for a proper cure.  

That illustration helps us as we come to our text for today: Genesis 3 – without question one of the most important, and illuminating chapters in the Bible.  And the reason it is so important is because of the illustration we just gave about the doctor.  Without question, there is something wrong with the world in which we live.  Like the doctor's patient, it is “sick.”  And human beings are doing everything they can to fix it.  The problem is that many are trying to fix the wrong problem.  They have not properly diagnosed the sickness, so their various cures are not working.  Genesis 3 is vitally important because it explains the sickness – thereby setting us up for the proper cure.  

You see, as we have looked, over the last two weeks at the creation of the world as described in Genesis 1 & 2, it probably strikes us as almost hard to believe or imagine because it is so unlike the world that we experience.  God created the world “very good”, but so much of the world we know is “very bad.”  The world initially had no conflict or discord or pain or struggle, and yet our lives today are full of those things.  Why the disconnect?  What happened?  Genesis 3 answers that question for us.  It explains why human beings are so wicked and arrogant and selfish.  It explains why wars are so constant.  It explains why human beings die.  It gives the answer to all of this, and the answer it gives, in short, is sin.  More broadly, the answer this chapter gives is this: Because human beings sinned, the perfect creation of God is terribly broken and damaged – both by the effects of sin itself and by God's holy curse on sin.  

Let us look at how the text makes this point.  It does it in the form of a story, so we can walk through the story step-by-step. 

I. The Temptation & Sin (3:1-6)

The text begins very abruptly by introducing a new character and telling us about the first instance of sin, in which Adam and Eve chose to rebel against their Creator.  

The Tempter (3:1)

First, the text introduces a new character: the serpent, who will be the one who tries to get Adam and Eve to disobey God.  We read, “Now the serpent was more crafty than any other beast of the field that the Lord God had made” (3:1a).  This is an interesting description.  Even though the text puts more emphasis on what the serpent says than on who he is or where he came from, it does tell us a bit about him.  First, he is crafty.  To our ears, this word has a negative twist – a crafty person is sneaky and “up to no good”.  But in the Bible, the word can have a positive or negative twist (it is often translated “prudent” in the book of Proverbs).  But clearly, in this text, the twist is negative and the serpent is being cunning and deceptive.  

We must note from the beginning that this is far more than just a snake.  Something is either indwelling the snake or being represented by the snake, and it becomes clear as the text goes on that this is Satan.  As we go through this text, we can safely assume that Satan himself is tempting Adam and Eve, not merely a snake.   Interestingly, the text tells us nothing about how he got to this point or how he came to  be in the garden.  It is not concerned with those questions.  Rather, the concern of the text is make clear that he is there and he is real.  And he is trying to get Adam and Eve to disobey God.  This is an important point for us to remember – Satan is not just some made-up character.  He is a very real, personal being (John 8:44) who is trying to destroy God, God's people and God's good creation (1 Pet. 5:8).  

But, the text also makes clear that just like every other creature, this serpent (Satan) is created by God.  The serpent is just like “any other beast of the field that the Lord God had made” - just more crafty.  The serpent is a created being – meaning that, ultimately, he is under the sovereign hand of God.  We see this clearly in the story of Job as well.  Even the one who wants to destroy God is subject to Him.  Nevertheless, even under God's control, he is vicious, sneaky and persuasive.    

The Temptation

After introducing this new character, we see him immediately start questioning the woman: “He said to the woman, “Did God actually say, 'You shall not eat of any tree in the garden'?” (3:1b).  The first thing the serpent does is question what God has said.  This is instructive because we have already seen that God's word is absolutely central in these early chapters.  Satan is striking at the very foundation.  And as he questions God's word, he actually distorts it.  He asks the question as if God told Adam and Eve not to eat any fruit from the garden.  Clearly, in this discussion, Satan is sneakily calling into question the very goodness of God.  Conveniently, he omits and distorts the incredible provision of chapter 2.  Instead of pointing to the incredible blessings God provided, the serpent points to the one restriction that was given.  He is trying to make God appear very harsh and restrictive.  

And as the woman responds, it becomes clear that she is harboring some of the same feelings: “And the woman said to the serpent, 'We may eat of the fruit of the trees in the garden, but God said, 'You shall not eat of the fruit of the tree that is in the midst of the garden, neither shall you touch it, lest you die.'” (3:2-3).  The woman begins well by correcting the serpent's distortion.  They are allowed to eat from any tree of the garden with only one exception.  That said, there are signs even in her answer that she is not viewing the Lord, or his word, rightly.   First, even in her acknowledgment that they can eat the fruit from the other trees, there is still a noticeable lack of any emphasis on the amazing and bountiful abundance God has given them.  Compared to God's actual words in 2:16-17, the woman's quotation seems to agree with the serpent in painting God as a bit harsh and restrictive.  Second, she identifies the tree by its location instead of its name (2:17).  This would not be a big deal except the name of tree is crucial to understanding why it is forbidden.  Eating from this tree is an attempt to gain knowledge apart from God and His revelation.  The name of tree is incredibly significant, and she omits it.  Finally, the woman also adds a stipulation - “neither shall you touch it” - which God never said.  Again, this paints a restrictive picture.  Clearly, there are already some problems in the woman's heart.  

And the serpent, perhaps sensing that reality, launches an attack which directly contradicts God: “But the serpent said to the woman, 'You will not surely die.  For God knows that when you eat of it your eyes will be opened, and you will be like God, knowing good and evil'” (3:4-5).  At this point, the serpent flatly contradicts God's word.  There is no more subtlety or craftiness here.  There is simply raw deception.  The serpent lies.  God's word was clear: eat and you will surely die.  And Satan's word was equally clear: eat and you will not die.  This is a battle of words and – for the woman – a battle of who to believe.  

But the serpent does not stop his attack at contradicting God.  He appeals to the selfish pride of the woman.  He tells her she can be like God – having her eyes open to know good and evil.   Once again, there is a questioning of the goodness and care of God.  The serpent portrays him as a restrictive, even jealous, overseer instead of a loving father.  He tells the woman that if she will just eat, she can be like her God.  Sadly, as the text goes on to make clear, the serpent's words were partially true (the man and woman's eyes were opened (3:7) and they did in some way become like God (3:22)), but they were also terribly false – neglecting to mention the terrible price for such God-like knowledge.  The serpent appealed to the woman's pride and highlighted what she would gain without saying anything about what she would lose.  

The Sin

And after hearing the words of the serpent, the man and the woman sinned.  We read, “So when the woman saw that the tree was good for food, and that it was a delight to the eyes, and that the tree was to be desired to make one wise, she took of its fruit and ate, and she also gave some to her husband who was with her, and he ate” (3:6).  As the one the serpent is addressing, the woman is the first to disobey and eat the fruit.  At this point, rejection of God reaches its full measure.  And the reason it reaches this point, according to the text, is because the woman acts based entirely on her impression of the food (she saw it was good, it was a delight to her eyes, it was desired to make one wise) instead of on God's command.   She trusted her senses and feelings instead of her God.  Here we see the root and essence of this sin – it was not just disobeying the command.  It was the woman putting herself in the place of God and making herself the standard and judge of good and bad, right and wrong.  Even before eating the fruit that would make her “like God”, the woman made herself “God” by putting herself in the position of judge and authority instead of recognizing that position as belonging to God Himself.  Then, based on her judgment of the fruit, she took it and ate it. 

And the man followed her in this rebellion.  It is instructive that the text says hardly anything about the man – merely “and he ate.”  He joined the woman in her rebellion and in taking God's place as the judge of all things.  Though he was the leader, he did nothing to stop it.  Instead of leading, he joined in the sin.  

In essence, as we read about this first sin, we see that the man and woman went astray because they began to evaluate God as if they were capable of judging Him.  They began to examine His command to see whether it was true or not and whether it should be followed or not.  They began to examine God and His character, as if the creature were capable of judging the Creator.  They truly took the place of God as the authority and judge.  In the words of D.A. Carson, they “degodded” God.  They “thingimyfied” God – turning Him into an object to be evaluated and judged rather than Lord of all things.  And the serpent was more than happy to encourage them in this.  This was the root of their rebellion.  

* This shows us the essence of temptation.  

Before we move on, we must take note of the fact that this first section of the text gives us a perfect picture of temptation in general.  The tempter's ways have not changed at all since the garden – though the circumstances may look different.  The elements present in this temptation are usually present in our own temptations.  At root, it comes down to God's word vs. a different word.  Who will we believe?  God?  Satan?  Ourselves?  Has God really said...?  Moreover, temptation often calls into question the goodness and kindness of God by making it appear as if God is being harsh and restrictive.  We begin the move to sin when we begin to entertain the thought that God's commands are merely restrictions and not precious gifts given for our good.  God is not a cosmic killjoy – He truly knows best, because He is God.  Further, in all circumstances, temptation involves lies.  Even if the temptation is based on a partial truth, the missing information makes even the partial truth a lie.  Hebrews 3:13 talks about “the deceitfulness of sin”, and the truth is that sin is terribly deceitful.  It makes promises that it never keeps.  It offers blessings that never appear.  Finally, temptation often looks good and appeals to us because it appeals to our desires and our senses – which are tainted by sin.  The problem is that we do not know what we need and we want what is bad for us, so sin seems good to us – until we partake and its true nature becomes clear.  

And on a more foundational level, just like in the garden, all temptation is the temptation to make ourselves “god”.  We want to determine good and bad for ourselves, and we want to declare right and wrong for ourselves.  The root of our problems is that we all fancy ourselves to know what is best for us (and for everyone else).  We all fancy that if we ran things, they would be better and if we were in charge, things would run more smoothly.  The problem is that this is entirely untrue.  Moreover, we so often “examine” God and “discuss” God (and His commands) as if we are fit to judge and evaluate either.  Like the man and woman, we transform God from a person into a thing.  We stand as judges over The Judge, and assume this is okay.  At root, we all want to be God, and none of us is.  That is the problem.  

II. The Immediate Result (3:7-13)

In this second section of the text, we move from action to consequence.  After the man and woman sin, there are some immediate, instantaneous consequences.  And the text lays them out very clearly.  These consequences are tragic and serious, and, as we will see, they persist even to this day.  

There is shame.

First, the man and woman are overcome with shame at their nakedness.  We read, “Then the eyes of both were opened, and they knew that they were naked.  And they sewed fig leaves together and made themselves loincloths” (3:7).  As soon as the sin is committed, the man and woman's eyes are opened, and they “knew” they were naked.  What does that mean?  It cannot mean that the man and woman realized for the first time that they were unclothed.  Instead, the issue is “shame.”  The fact that they “knew” they were naked means they were ashamed at this state.  Remember, chapter 2 ended by declaring that they “were both naked and were not ashamed” (2:25).  Now, after eating the fruit, they see their nakedness as a problem.  Now, after disobeying God, the man and woman have something to hide,  and that is the reason for their shame.  

And in response to this sudden feeling of shame at their nakedness, they sew fig leaves together to cover themselves.  This is a pitiful, sad attempt to remedy the problem.  It is the first recorded attempt at self-justification.  The man and woman were trying to fix the problem themselves.  Sadly, the man and woman now know what it is to be less than perfect.  They have something to hide.  They are ashamed.  

There is fear.

But the text goes on to lay out more consequences.  It says, “And they heard the sound of the Lord God walking in the garden in the cool of the day, and the man and his wife hid themselves from the presence of the Lord God among the trees of the garden.  But the Lord God called to the man and said to him, 'Where are you?'  And he said, 'I heard the sound of you in the garden, and I was afraid, because I was naked, and I hid myself'” (3:8-10). 

In an amazing act of grace, God seeks out the man and the woman.  Without a doubt, God already knows they have sinned.  And yet he seeks them anyway.  But upon hearing God in the garden (which was most likely a common occurrence), the man and woman run and hide.  In a terrible indictment of themselves, they flee from their Creator and Provider.  God even calls out to them with what was no doubt a haunting question - “Where are you?”  No doubt the question is more than one of location.  God knows where they are, but spiritually and morally they have left Him.  They have abandoned Him and His rule.  

And in response, Adam tells God that he hid out of fear – not good, healthy fear but cowering fear.  Instead intimate fellowship with God, Adam is afraid of Him.  The one who had no doubt walked and talked with God now runs and hides from God.  Once again, Adam has something to hide.  The open and free relationship with God is gone – replaced by a frightened, fractured relationship.  

There is guilt.

The interrogation continues as God asks two rhetorical questions.  First, “He said, 'Who told you that you were naked?” (3:11a).  The tragic effects of the sin are revealed in this question because no one had to tell Adam that he had sinned.  Adam's conscience has made its presence felt, and Adam has experienced guilt.  Without anyone telling him, Adam knew that he had sinned.  

And God's second question ties this guilt to the transgression - “Have you eaten of the tree of which I commanded you not to eat?” (3:11b).  God is tying the realization of nakedness together with the act of rebellion.  The reason Adam's conscience has brought this guilt is because he has violated the command of God.  Alongside shame and fear, there is guilt.  

There is blame.

And the final instantaneous consequence of the man and woman's sin is that they begin pointing fingers at others.  We read, “The man said, 'The woman whom you gave to be with me, she gave me fruit of the tree, and I ate.'  Then the Lord God said to the woman, 'What is this that you have done?'  The woman said, 'The serpent deceived me, and I ate'” (3:12-13).   Instead of responding to God's questions with confession and repentance, the man and woman try to justify themselves by shifting responsibility to someone else.  

First, the man blames both the woman and God.  First, he points the finger at his wife because she gave the fruit to him.  Never mind the fact that he readily accepted it and ate it.  And he even, in a backhanded way, blames God (“the woman whom you gave to be with me”).  Never mind the fact that he had been ecstatic in 2:23 when the woman was given to him.  Instead of admitting his guilt and pleading for grace, Adam immediately seeks to blame someone else and justify himself.  

And the woman does the same thing.  Just like Adam, she points the finger at someone else – in her case, the serpent.  Again, instead of admitting her guilt and pleading for grace, the woman immediately seeks to blame someone else and justify herself.  

Instead of helping and loving, here we have blaming.  Instead of repentance, we have explaining.

* This shows us the immediate effect of sin.  

Once again, before we move on, we must recognize the relevance of this section for us.  These instantaneous effects of sin are real, and we are still dealing with them today because we, likewise, are sinners.  Just like the first man and woman, our sin has radical effects on us from the very beginning.  

We all deal with the experience of shame, just like them.  We all have things to hide.  We all have things we hope others never find out about us.  And as a result of that, we walk around without freedom to truly love and share ourselves with others.  We fight to open up to others out of shame.  And we fight to make ourselves look good – better than others – so that our sense of “not good enough” might go away or lessen.  We are all ashamed by nature.

Guilt is part of the core of our being because we have disobeyed God.  Since the law of God is written on our hearts, we do not need anyone to tell us we have disobeyed.  We know it instinctively.  By nature, we run from God because by nature, we know we have failed.  

Fear is an all too familiar reality for us as well.  We fear God because of our guilt.  We fear whatever judgment He might rain down on us.  And we fear others as well.  We fear their opinions and judgments.  We do not like to admit this, but it is real.  

And just like the first man and woman, we know all too well the reality of blaming others and seeking to justify ourselves.  Children do this instinctively by blaming other children for their sins.  And we never seem to grow out of it with age – we just get “better” at it.  All human beings, by nature, are seeking to justify themselves in some way.  Like the man and woman with their fig leaves, we try to fix the problem.  And often we try to fix it by shifting blame to someone else.  We try to throw others under the bus in order to make ourselves look better. 

These consequences were not one-time events.  Sin ushered in all of these problems, and these problems persist because sin persists.  Martyn Lloyd-Jones addressed this well as he said, “We say we are not afraid, and yet we are terrified.  We say we do not believe in sin and in God, but we have a sense of condemnation.  We have a voice within us that accuses us and condemns us.  We are filled with a sense of shame.  We are unhappy.”
  And the root of all of this is our sin.  Just like Adam and Eve, instead of admitting our guilt and pleading for grace, we often do our best to escape the judgment and focus the attention on someone else's shortcomings and failures and sins instead of our own. 

III. The Punishment (3:14-19)

The third major section of the text continues the flow of the story by describing God's righteous reaction to the sin as he pronounces judgment on each of the parties in turn.  In each of the pronouncements of judgment, there are two main parts: a penalty imposed by God and a description of consequences.   

The Serpent's Punishment

First, God curses the serpent for his role as the source of temptation.  We read, “The Lord God said to the serpent, 'Because you have done this, cursed are you above all livestock and above all beasts of the field; on your belly you shall go, and dust you shall eat all the days of your life.  I will put enmity between you and the woman, and between your offspring and her offspring; he shall bruise your head, and you shall bruise his heel” (3:14-15).  So, because he tempted the woman to sin, the serpent is punished with humiliation.  That is the point of the images of crawling on the belly and eating dust – they point to humiliation and subjugation.  There is no reason to assume that prior to this instance the serpent was a reptile with legs.  The point is that the serpent will not be esteemed and praised but rather feared and avoided.  This reality of humiliation has become a reality on two different, but complementary, levels.  On a very physical level, we see it in the way most (sane) people treat real snakes today.  But on a grander level, we see it in the fact that Satan himself has been defeated and will be fully and finally humiliated and subjugated in the end.  

And this leads to the consequences God lays out for the serpent.  Not only is the serpent (Satan) subjected to humiliation and subjugation, the Lord makes clear that he will ultimately be destroyed by “the seed of the woman.”  Even though the serpent will “bruise his heel” (no doubt a painful, but not mortal, wound), the woman's seed will “bruise your head” (no doubt a final, decisive, crushing blow).  God makes clear to the serpent that his days are numbered, and he will eventually lose the battle.  

This final declaration is glorious because it highlights the grace of God (even in the midst of judgment) and points us to Jesus Christ.  This verse (3:15) is often called the “protoevangelium” which literally means “first gospel”.  This is the first verse in the Bible that speaks about a coming salvation and, even more, about a coming Savior.  This idea of “the seed of the woman” becomes central in the book of Genesis as well as the Bible as a whole.  In fact, the rest of the Bible serves to trace this “seed” to its culmination: Jesus Christ (Gal. 3:16).  And, even more incredibly, this “seed” also includes all those who are in Christ – they receive the glorious promises that Christ receives, and – just like Him – they take part in crushing the serpent's head (Rom. 16:20).  We will come back to this later, but we must take note of it here.  

The Woman's Punishment

Next, God turns his attention to the woman as we read, “To the woman he said, 'I will surely multiply your pain in childbearing; in pain you shall bring forth children.  Your desire shall be for your husband, and he shall rule over you” (3:16).  Once again, there are two parts: a judgment and a consequence.  God's judgment on the woman is that she will have pain in childbearing.  Interestingly, there is another implicit hope in the midst of this judgment.  Though the woman has sinned, she is still going to bear children.  The line of human beings is going to continue.  But the Lord makes clear to the woman that her task of bearing children will be a painful thing.  The pain of childbirth, which every mother – and every father who has attended his wife in such a time – knows, is a perpetual reminder of the first sin and of the woman's part in it.  

And then, God lays out some clear consequences for the woman – namely, a frustrated desire to rule over her husband.  As a consequence of her sin, God tells the woman that rather than joyfully submitting to her husband, she will desire to have his position as head.  She will desire to rule over him.  The word used in 3:16 is the same word used of Cain and sin in 4:7.  This means that the woman will want to be in charge.  But, in spite of this desire, God makes clear that the husband will rule over her.  And there seems to be a connotation here not of godly headship but of tyrannical domination.  As a consequence of the sin, the woman will desire to rule but will instead be ruled over.

The Man's Punishment 

And God's final words of judgment are reserved for the one held primarily responsible for it all: Adam.  We read, “And to Adam he said, 'Because you have listened to the voice of your wife and have eaten of the tree of which I commanded you, 'You shall not eat of it,' cursed is the ground because of you; in pain you shall eat of it all the days of your life; thorns and thistles it shall bring forth for you; and you shall eat the plants of the field.  By the sweat of your face you shall eat bread, till you return to the ground, for out of it you were taken; for you are dust, and to dust you shall return” (3:17-19).  The judgment that is pronounced on the man is one related to his task of working and keeping the ground.  Because of Adam's sin, God tells him that his task of working and keeping will be a hard, frustrating work.   Instead of abundantly and willingly giving up its fruit to the labors of the man, the ground will now produce things he does not want: thorns and thistles.  Instead of Adam's work being joyful and easy, the work will be painful and hard.  The tiredness and frustration of so much work that we do in this world is a perpetual reminder of the first sin and of the man's part in it.  

And just like with the punishment on the serpent and the woman, God also lays out a clear consequence of Adam's disobedience.  And in the case of the man, the consequence is chilling: death.  God tells the man that just as he was created from the dust, he will return to the dust.  Just as God promised (and the serpent deceptively denied), the true, final, ultimate punishment for sin is death.  

* This shows us God's holy hatred of sin.

As we contemplate this section of the text, it should cause to pause and consider.  Clearly, based on His actions in this section, God takes sin very seriously.  This is a critically important declaration about the very character of God.  He cannot and will not excuse rebellion against Him.  He can and will punish it.  Though we attempt to throw off God's authority, we are still subject to it – whether we like it or not.  Though Satan attempts to make us think God is a liar and his promises and threatenings will not come true, this text makes clear that they most certainly do.  God was true to His word with Adam and Eve, and He is still true to His word today.  

You see, this world still groans under the curses of Genesis 3.  Though these punishments were given to the specific people of Genesis 3, they are still in effect today.  Just as this original sin made us all sinners, so these original punishments still rest on us as sinners.  Satan is still battling the true “seed of the woman” - seeking to destroy us.  It is a reminder of the original sin and the original curse.  Women still experience great pain and struggle in childbirth.  It is a reminder of the original sin and its punishment.  Certain women still try to gain authority and power – over both their husbands and other people in general.  It is a reminder of the original sin and its punishment.  All through the world, woman are abused and degraded by men harshly and unjustly exercising power over them.  It is a reminder of the original sin and its punishment.  Many men hate their jobs and feel like they are stuck doing something they do not want to do and that is not rewarding for them.  Almost everyone feels like they are under-appreciated and under-compensated.  Too often, we put in far more than we get out.  It is a reminder of the original sin and its punishment.  And everyone dies.  It is a reminder of the original sin and its punishment.  These things are not just “the way the world is”.  These things are reminders that God takes sin seriously and that His wrath is real and terrible.  

IV. The Ultimate Results: Unexpected Grace and Exile (3:20-24)

The final section of the text serves to wrap up the story.  And in this wrapping up, we see some of the more ultimate outcomes of this sin.  We see “what happened next.”  And “what happened next” is that we see some amazing reminders of God's grace as well as further reminders of His judgment.   

Adam's Trust in God's Grace

The first thing we see in this section is Adam renaming the woman.  The text says, “The man called his wife's name Eve, because she was the mother of all living” (3:20).  Why is this included?  It is included  because this renaming is a demonstration that Adam believed God's word to the woman that she would bear children – albeit with great pain.  This is a reminder of God's grace in not killing the man and woman immediately – as they deserved.  Adam and Eve would go on to have children and propagate life – albeit in a cursed, fallen world.  Amazingly, those who were themselves condemned to death were also the source of “all living” - both in a physical sense by having living offspring and in a larger sense by having a “seed” who would ultimately destroy the serpent and, once again, know true life.

God's Continued Provision

Secondly, we see God providing clothing for Adam and Eve.  We read, “And the Lord God made for Adam and for his wife garments of skins and clothed them” (3:21).  In order to understand this rightly, we must remember that when they sinned, Adam and Eve attempted to cover themselves, but their attempt was a pitiful attempt to fix something that only God could fix.  And at the end of the chapter, God clothes them with more adequate clothing.  In doing this, God still makes clear that something is wrong.  Adam and Eve still have something to be ashamed of and something to cover up.  They are still guilty.  But God also makes clear something glorious: He is able to adequately do what Adam and Eve were unable to do – cover over their nakedness and shame and guilt.  He gave them skins – meaning that an animal was slain, possibly foreshadowing the entire sacrificial system that was to come.  And He made clear to them that He alone could, and even more amazingly would, provide for them.  Though they had sinned and incurred His wrath, God did not totally abandon them.  He was still at work in and through them.   

Ejection from Paradise

But even with such wonderful instances of grace, the text closes with a sad reminder of how radically the world has changed.  We read, “Then the Lord God said, 'Behold, the man has become like one of us in knowing good and evil.  Now, lest he reach out his hand and take also of the tree of life and eat, and live forever -' therefore the Lord God sent him out from the garden of Eden to work the ground from which he was taken.  He drove out the man, and at the east of the garden of Eden he placed the cherubim and a flaming sword that turned every way to guard the way to the tree of life” (3:22-24).  Because of Adam's sin, God ejects him from the garden paradise.  The text actually says God “drove” Adam away.  It is the same language used of Abraham sending away Hagar and her son.  It is the same language used of the scapegoat that was sent into the wilderness bearing Israel's sin.  It is the same language used in the Mosiac law for divorce.  This is total excommunication.  And the image of the cherubim and flaming sword shows the finality of the judgment.  If there is going to be reconciliation, it must come at God's initiative for we can never go back.  

In a literal, physical sense, Adam was removed from the place of God's provision and protection.  Now he must work the ground that is cursed because of him.  In a bigger, spiritual sense, Adam was ejected from the paradise of God's presence.  Though God is still sovereign over this world, we are no longer in God's place.  We have lost what we had, and ever since that day, we have been trying to get it back – somehow.  This world is radically different than it was in Genesis 2.  

* Application

As we have walked through the text, we have highlighted a number of things that matter for us and make this text relevant for us today.  Nevertheless, we might still be saying, “So what?  Why does this matter for me?” So, as we close, I want to highlight some major points of application that we can draw from this text.  In fact, this text points us to the most central realities of the Christian faith.  

1) Like Adam and Eve, and because of Adam and Eve, we are all sinners.

First of all, this text applies to all of us because – whether we realize it or not – we have all been affected by the events described in this text.  You see, Adam and Eve's sin did not merely affect them.  It has affected everyone after them.  The stories that follow in Genesis are totally different from the first two chapters: murder, death, immorality and sin are rampant.  Clearly, the problem is passed on to the posterity.  

Moreover, the New Testament makes clear that this first sin affected every human being who would ever be born.  Rom. 5:12-21 makes this point repeatedly: “...sin came into the world through one man, and death through sin, and so death spread to all men because all sinned (5:12)...many died through one man's trespass (5:15)...the judgment following one trespass brought condemnation (5:16)...because of one man's trespass, death reigned through that one man (5:17)...one trespass led to condemnation for all men (5:18)...by the one man's disobedience the many were made sinners (5:19).”  1 Cor. 15:22 also declares, “...in Adam all die.”  

In short, every human being is lost and dead in sin, simply because they are descendants of Adam.  No one escapes this contagion.  We all carry the seed of our own destruction in our hearts from birth.  This is the reason people are so hard to live with (including yourself).  This is the reason we are selfish, arrogant, hostile people.  This is the reason human history is littered with corpses and massacres.  We are sinful.  As Paul also wrote in Romans, 

...all, both Jews and Greeks are under the power of sin, as it is written: 'None is righteous, no, not one; no one understands; no one seeks for God.  All have turned aside; together they have become worthless; no one does good, not even one.'  'Their throat is an open grave; they use their tongues to deceive.'  'The venom of asps is under their lips.'  'Their mouth is full of curses and bitterness.'  'Their feet are swift to shed blood; in their paths are ruin and misery, and the way of peace they have not known.'  'There is no fear of God before their eyes....all have sinned and fall short of the glory of God. (Rom. 3:8b-18,23) 

And not only are human beings still affected by these events – so is the natural world.  Rom. 8:20 makes reference to the events of Genesis 3 when it says, “For the creation was subjected to futility, not willingly, but because of him who subjected it.”  And as a result of this subjection, the world is “groaning” as Paul writes, “for we know that the whole creation has been groaning together in the pains of childbirth until now” (Rom. 8:22).  The reason for earthquakes and floods and tornadoes is that God has cursed the world.  

In short, everything that is wrong with the world stems from this chapter of Genesis.  Every problem and struggle we have is because of sin.  It all started there, and we must understand this.  If we miss the diagnosis, we will miss the cure.  

2) Like Adam and Eve, we are – by nature – under God's curse and wrath because of our sin. 

Following on the previous point, we must also understand that this text matters for us is because it makes clear that God's reaction to sin is holy wrath and appropriate punishment.  You see, God is absolutely holy, and He must (and will, and does) punish sin.  Exodus 34:7b says God “will by no means clear the guilty.”  Proverbs 11:21a says, “Be assured, an evil person will not go unpunished.”  And in Isaiah 11:13, God says, “I will punish the world for its evil, and the wicked for their iniquity; I will put an end to the pomp of the arrogant, and lay low the pompous pride of the ruthless.”  Genesis 3 is not unusual; it is the norm – God is holy and He hates sin and He will punish it. 

And this is not just an Old Testament reality.  Jesus speaks about it in Matthew 25:41-46: 

Then he will say to those on his left, 'Depart from me, you cursed, into the eternal fire prepared for the devil and his angels.  For I was hungry and you gave me no food, I was thirsty and you gave me no drink, I was a stranger and you did not welcome me, naked and you did not clothe me, sick and in prison and you did not visit me.'  They they also will answer, saying, 'Lord, when did we see you hungry or thirsty or a stranger of naked or sick or in prison, and did not minister to you?'  Then he will answer them, saying, 'Truly, I say to you, as you did not do it to one of the least of these, you did not do it to me.'  And these will go away into eternal punishment, but the righteous into eternal life.

And John 3:36 says, “Whoever believes in the Son has eternal life; whoever does not obey the Son shall not see life, but the wrath of God remains on him.”  Paul reminded the Ephesians that we “all once lived in the passions of our flesh, carrying out the desires of the  body and the mind, and were by nature children of wrath, like the rest of mankind” (Eph. 2:3).  And 2 Thessalonians 1:7b-9 declares that Jesus will be “revealed from heaven with his mighty angels in flaming fire, inflicting vengeance on those who do not know God and on those who do not obey the gospel of our Lord Jesus.  They will suffer the punishment of eternal destruction, away from the presence of the Lord and from the glory of his might.”  

Because all human beings, by nature, are sinners, all human beings are also, by nature, objects of wrath.  God's punishment is upon all who do not believe in Jesus Christ, just like it was upon Adam and Eve.  God may withhold that punishment in order to give us opportunity to repent (2 Pet. 3:9), but he will not withhold it forever.  The wrath of God is real and terrible, and it is coming.  This text is a warning to all of us that if we do not repent of our sins and trust Christ, this ultimate judgment will come on us as well.  

3) Even in the midst of wrath and punishment, there is grace and hope and mercy. 

But this text also matters for us because it reminds us of the incredible grace and mercy of God.   Throughout this story, even in the very midst of judgment, God demonstrates grace and mercy.  After their sin, he pursues the man and woman Himself.  He tells the woman she will bear children.  He provides adequate clothing for Adam and Eve.   And, ultimately, He promises that “the seed of the woman” will crush the serpent.  The central message of Genesis 3, even beyond the reality of sin and the reality of God's wrath, is that God has a plan to bring life and hope and fix what was lost.  The central message is still that God is good and God is great and God is working.  

And, now, from where we stand, we can rejoice in the fact that we know how this is going to work.  We know how God is restoring all things.  We know the true identity of “the seed of the woman.”  And we know all of this because even in the midst of all the rebellion against, and rejection of, God in this world, He kept His promise and sent His Son, Jesus Christ, to defeat Satan and make a way for those who had rebelled to be restored.  It is a glorious reality that fills the pages of the New Testament.  John 3:16-18a says, “For God so loved the world, that he gave his only Son, that whoever believes in him should not perish but have eternal life.  For God did not send his Son into the world to condemn the world, but in order that the world might be saved through him.  Whoever believes in him is not condemned.”  In John 5:24, Jesus says, “Truly, truly, I say to you, whoever hears my word and believes him who sent me has eternal life.  He does not come into judgment, but has passed from death to life.”  And Hebrews 2:14-15, no doubt with our text in mind, says, “Since therefore the children share in flesh and blood, he himself likewise partook of the same things, that through death he might destroy the one who has the power of death, that is, the devil, and deliver all those who through fear of death were subject to lifelong slavery.” 

Jesus Christ is the true seed who crushed the serpent, and if we trust in Him, we are delivered from the curse of Genesis 3 into true, eternal life.  Jesus is the One who makes it all right and restores what was lost.  As we come to the table for Communion, I would plead with anyone who does not know Christ to repent of their sins and trust in Christ.  Your sin is real, and God's wrath hangs over you because you have not trusted Christ.  Flee from the wrath to come and trust in Jesus to save you.  Confess with your mouth that Jesus is Lord and believe in your heart that God raised Him from the dead, and you will be saved.  And as we come to the table for Communion, I invite all those who have trusted Christ as Savior to eat the bread and drink the juice and rejoice in the glorious deliverance that Christ has achieved.  The serpent told the woman to “take and eat” and it brought terrible judgment and death.  Jesus has told us to “take and eat” because He has brought blessing and life.  May we exalt our Savior rightly.  Amen.  
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