7

Genesis 5:1-6:8

Up until now, Genesis has been relatively easy to read.  It's been poetry and narrative so far, but now we come to a long genealogy.

The temptation is to switch our minds into neutral, skim over this, and get back to more narrative-like texts, such as chapter 6.

As it turns out, however, our text today is full of the gospel.  Chapter 5 is a crucial piece of the history of redemption that began in chapter 4 last week.  There are four major themes in Genesis that come up over and over again, and we see them in this text today as well.

(1) God's word is powerful, true, and faithful.

(2) Man dishonors God by disobeying and disbelieving his word.

(3) God hates sin and must punish it.

(4) God shows great grace to undeserving sinners.

Death is the fulfillment of God's promised judgment for sin (5:1-27).

The importance of the genealogy: the promises of God are at stake.

In chapter 3, God promised that a Seed of the woman would crush the head of the serpent, thus destroying him and ending his campaign of wickedness and hostility toward God and his creation.

In chapter 4, the promises of God are in jeopardy: Abel is murdered before fathering children, so he can't be the promised Seed nor the father of the promised Seed.  Cain is banished and punished, being cut off from God's presence; he fathers children, but none that are eligible to be the Son of promise.

At this point, we have to wonder how the promises of God are going to be fulfilled, since Adam and Eve's children are either dead or disqualified.  The end of chapter 4 gives the short answer: Seth's line will be the line of promise.  Chapter 5 shows God's faithfulness to keep that promise.

Adam was created in the image of God, and verses 1-2 make clear that Adam's children bear God's image as well.  The same words used of the creation of Adam are used to describe Seth: God created man in his image and likeness; Adam fathered (not created, but fathered) a son in his own likeness, after his image.

Moses then records ten descendants of Adam's through Seth's line.  It's not necessary to think of this as a directly linear genealogy; it could be, but it doesn't have to be.  Moses' purpose is to highlight the fulfillment of God's promises, culminating (thus far, anyway) in Noah.  Another example from Scripture is Matthew selectively choosing generations for his genealogy of Jesus in order to highlight Jesus' rightful claim to the throne of David and the prophecies of the Davidic king who would reign forever.

The pattern of the genealogy.

When Moses writes the genealogy of Adam's line through Seth, he uses a set pattern for each generation.  Both using the pattern and deviating from that pattern are important for understanding the purpose and truths that are being taught here.

The pattern is as follows:

Generation1 lived x years and had Generation2.  Generation1 lived y more years, had other sons and daughters, and he died.

The repetition of the genealogy.

First of all, the long lives of the antediluvian (pre-flood) generations is a sign of his blessing and grace upon them; God is keeping his word that through his blessing, his creation would be fruitful, multiply, and fill the earth.  Longer lives allows for more children; more children is more fruitfulness, more blessing, and more filling.  God's word is faithful and true.

Second, the fact that Seth had a son who had a son who had a son, etc., is also a fulfillment of God's promise that Eve would conceive, bear children, and be the mother of all living.  God's word is faithful and true.

The refrain of “and he died” clearly shows that what God threatened in chapter 2 (“you shall surely die,” 2:16-17) and pronounced in chapter 3 (“to the dust you shall return,” 3:19) was fulfilled.  God's word is powerful, faithful, and true, whether it is speaking blessing or judgment.

Paul speaks of this reality in more detail in both Romans and 1 Corinthians.  Romans 5 teaches the reality and universality of death that we see in Genesis 5.  “Therefore, just as sin came into the world through one man, and death through sin, and so death spread to all men because all sinned...Yet death reigned from Adam to Moses...For if many died through one man's trespass...For the judgment following one trespass brought condemnation...If, because of one man's trespass, death reigned through that one man...For as by the one man's disobedience the many were made sinners...as sin reigned in death...” (5:12-21).

1 Corinthians 15 teaches the same truths in equally stark language: “For as by a man came death...For as in Adam all die...As was the man of dust, so also are those who are of the dust...” (15:21,22,48).

God demonstrates his grace in the midst of judgment (5:21-24).

Death is not normal, or, in Mark Dever's terms that Chad mentioned last week, death is only the new normal.  Death is not natural, it is not ideal, it is not okay.  The very text of 1 Corinthians 15 calls death a defeated foe, and the apostle John is given a vision of the death and destruction of death itself.  It is not in vain that we sing, “No chilling winds nor poisonous breath / Can reach that healthful shore / Where sickness, sorrow, pain, and death / Are felt and feared no more” (“On Jordan's Stormy Banks I Stand,” verse 3).

It is not only okay, but it is right and good to hate death.  The Lord Jesus clearly hated death and the sin that necessitated it.  Look at John 11, for example.

Jesus' dear friend Lazarus was terminally ill.  Word gets to Jesus about Lazarus' condition, and Jesus gets to Bethany, where they lived, after Lazarus had already died.  There's so much about this miracle that we just don't have time to go into, but I want to focus on Jesus' reaction to the funeral.

John 11:33-35: “When Jesus saw her [Mary, Lazarus' sister] weeping, and the Jews who had come with her also weeping, he was deeply moved in his spirit and greatly troubled.  And he said, 'Where have you laid him?' They said to him, 'Lord, come and see.'  Jesus wept.”

Don Carson points out that “deeply moved...and greatly troubled” is a bad translation.  “He was outraged” is an accurate sense of what John described of Jesus' reaction.  The Lord was infuriated at the reality of grieving and wept at the sight of Lazarus' tomb.  Carson writes, “Jesus is outraged not because he has just lost a friend but because of death itself.  Death is such an ugly enemy.  It generates endless and incalculable anguish.  And for anyone steeped in the entire biblical heritage, death itself is a mark of sin” (Scandalous, 132).

Carson goes on to describe why death is so hateful: “Death is an enemy, and it can be a fierce one.  Death is not normal when you look at it from the vantage point of what God created in the first place.  It is normal this side of the fall, but that is not saying much.  It is an enemy.  It is ugly.  It destroys relationships.  It is to be feared.  It is repulsive.  There is something odious about death.  Never ever pretend otherwise” (ibid., 133, emphasis added).

Each time we read “and he died” in Genesis 5, we're supposed to be disappointed, saddened, frustrated, and outraged.  A man lives 700, 800, or 900 or more years, sees great-great-great-great grandchildren, lives and loves and serves the Lord, and dies.  That's awful!  That's terrible!  Something has to be done to make this right!  What hope is there if—better said, since—death reigns?

God does not leave us without hope, as we see in the rest of the Scriptures.  God does not leave us without hope, even in this text.  We see the glimpses of hope in the seventh generation from Adam, the generation that's markedly different from the other ten: Enoch, son of Jared, father of Methusaleh.

“When Enoch had lived 65 years, he fathered Methusaleh.  Enoch walked with God after he fathered Methusaleh 300 years and had other sons and daughters.  Thus all the days of Enoch were 365 years.  Enoch walked with God, and he was not, for God took him” (Genesis 5:21-24).

We know from the text we read earlier that Enoch walked with God by faith: “By faith Enoch was taken up so that he should not see death, and he was not found, because God had taken him.  Now before he was taken he was commended as having pleased God.  And without faith it is impossible to please him, for whoever would draw near to God must believe that he exists and that he rewards those who seek him” (Hebrews 11:5-6).

Ken Mathews writes, “The finality of death caused by sin, and so powerfully demonstrated in the genealogy of Genesis, is in fact not so final.  Man was not born to die; he was born to live, and that life comes by walking with God...Walking with God is the key to the chains of the curse...” (ibid., 314).

It is by faith that Enoch walked with God.  Enoch was just as much a sinner as Adam; he was not exempt from original nor personal sin.  Enoch was not perfect, he was not an angel, he was not a pre-incarnate Jesus.  Enoch was a man of great faith.  The object of Enoch's faith was the God who was faithful to his promises.  Enoch heard the word of God, believed it, and lived his life that way.  Enoch walked “back and forth” in the promises of God.  

What promises?  What was the ground of Enoch's faith?  He knew that God would indeed send the Seed of the woman to crush the serpent and thereby restore right worship and fellowship of God by man.  Enoch looked forward in faith to Jesus Christ.  Enoch loved the Lord, and his life was a picture of Edenic worship.  Ken Mathews notes that this use of the verb “he walked” (halak) “indicates a communion or intimacy with God” (NAC Commentary: Genesis 1:1-11:26, 313).  He also notes that the verb as it's used here has the sense of walking “back and forth.”  Enoch's life was one in which he spent time with the Lord, 

When we read of Enoch's walking with God and being taken so that he would not die, we are pointed forward to the One who did die so that death and sin would have no more dominion over us: Jesus Christ.  Jesus lived, died, and rose again so that we could be born again by the Spirit and “walk in newness of life.”  Because of Jesus, death can be seen as gain and to be preferred; Paul wrote in several texts that death meant being in the presence of Jesus.  This is only possible because of the cross and the resurrection of Jesus.

Men degenerate into more and deeper wickedness (6:1-7).

There are few texts in Scripture that are more controversial than the first six verses of Genesis 6.  Who in the world are the “sons of God,” who are the “daughters of men,” who are the “Nephilim,” and what exactly does it mean that God was “sorry” that he made man and animals and creeping things?

“The sons of God” and “daughters of men” marrying and having children.

There are three major understandings of who these groups are, and each has different kinds and levels of support.

(1) The first view is that “sons of God” refers to the descendents of Seth's godly line, while “daughters of men” refers to women generally, including the ungodly, disqualified descendents of Cain.  The descendents of the godly line are overcome with lust including (if not especially) for the ungodly women from Cain's line.

(2) The second view is that “sons of God” refers to fallen angels, based on uses of that phrase elsewhere in the Old Testament.  These fallen angels procreate with human women.

(3) The third view is that “sons of God” refers to royalty, since kings were said to be “the sons of God.”  The royalty mingles with the commoners in the throes of their lust.

I believe that the text best supports the first interpretation, viz., Sethite men intermarried with Cainite women.  The context is the “generations of Adam” (5:1), and God pronounces judgment upon men and animals, but not angels.  In fact, there are no mentions of angels whatsoever in the text.  Finally, the interpretation that “sons of God” refers to kings finds more support outside of the Bible than in the actual text itself.  The first interpretation fits well with the distinction made throughout Genesis between the seed of the promise (the woman's seed) and the seed of the serpent (Cain's, or the disqualified seed).  This theme continues with Abraham, Hagar, and Ishmael most distinctly.

There are godly, solidly evangelical men and women who genuinely love the Lord and who hold to either of the other two positions.  It's not damnable heresy to disagree here, precisely because the Scriptures aren't explicitly clear who is being referred to here.  The identity of these people isn't the main point of the text at all.

The point is, human beings hadn't learned anything from the garden.  Mankind hadn't evolved into a higher morality or ethics.  The very terms that were used of Eve and the tree's fruit were used here; just as Eve “saw” the fruit “was a delight to the eyes” (3:6) and then “took” it, so the men “saw” women that were physically attractive and “took” them.

Further, there was a blatant corruption of the beautiful institution of marriage.  Instead of a faithful union of love, respect, and self-denying service, all to the glory of God, these marriages were based purely on lust.  The men had no regard for glorifying God or even for the women; they simply thought with their hormones and chose wives accordingly.  All that God had declared to be good and right and beautiful was trampled underfoot and spat upon.

The Nephilim are on the earth in this time.

Another mystery in the text is the identity of the Nephilim.  Nephilim refers to a group of people, probably giants of some kind.  The Israelite spies compare the Canaanites to the Nephilim in an attempt to bolster their case that they can't possibly take the land.

The Nephilim were on the earth at the same time as the sons of God and daughters of men.  The children from these marriages produced mighty men who were arrogant and proud.  “Renown” could also be translated as “name”; these men were boastful, arrogant, seeking to glorify themselves and make a “name” for themselves.  There's an interesting play on words here, because Shem, Noah's firstborn son, means “name.”  The Nephilim were on the earth before and after the sons of God married and had children with the daughters of men.  Both the Nephilim and the mighty men are shown in all their proud arrogance before men and God.

This detail is added to chapter 6 because Moses is listing evidence after evidence of the horrible spiritual darkness of this time.

The pronouncement of the day of judgment in 120 years.

The abandonment of godly living and even consideration of spiritual matters wearied God to the point of declaring the necessity for judgment.  His reaction to this gross sin: “My Spirit shall not abide with [or contend, strive with] man forever, for he is flesh: his days shall be 120 years.”

God here says, in simple terms, “Enough is enough.”  It is similar in sense to the text of Isaiah 65, where God tells rebellious Israel, 

“I was ready to be sought by those who did not ask for me; I was ready to be found by those who did not seek me.  I said, 'Here am I, here am I,' to a nation that was not called by my name.  I spread out my hands all the day to a rebellious people, who walk in a way that is not good, following their own devices; a people who provoke me to my face continually” (Isaiah 65:1-3a).

We see this same pronouncement of coming future judgment given to Abraham and executed by Joshua.  God put Abram into a deep sleep and told him of the oppression that his descendants would endure, but also of their deliverance from that oppression by God himself.  God promises that Abram will die and be “buried in a good old age.  And they [your descendants] shall come back here in the fourth generation, for the iniquity of the Amorites is not yet complete” (Genesis 15:15-16, emphasis added).

God is both a God of tremendous compassion, patience, and kindness and a God of terrible and fiery wrath.  There is a point at which his compassion is spent and his judgment must come.  For the Amorites of Abraham's time, they had hundreds of years' time to repent before judgment fell.  But judgment did indeed fall, even though it seemed to be a long way off: God used Joshua and the Hebrew armies to execute his sentence against the blasphemous Canaanites.

In the same sense, the time of sinful mankind was numbered.  Judgment was coming, and that right soon.  God's word is faithful, powerful, and true.  Yet, even in this, there was great grace then and there is great grace now.

“Therefore, we are ambassadors for Christ, God making his appeal through us.  We implore you on behalf of Christ, be reconciled to God.  For our sake he made him to be sin who knew no sin, so that in him we might become the righteousness of God.  Working together with him, then, we appeal to you not to receive the grace of God in vain.  For he says, 'In a favorable time I listened to you, and in a day of salvation I have helped you' [Isaiah 49:8].  Behold, now is the favorable time; behold, now is the day of salvation” (2 Corinthians 5:20-6:2).

God still held out an opportunity for men to repent, demonstrating as Paul wrote in Romans 2 that the patience and kindness of God are meant to move us to repentance.

The sad state of man's heart as a result of sin sorely grieved God's heart.

Then we have one of the most damning, bleak, black descriptions of mankind in all the Bible: verse 5.  “The LORD saw that the wickedness of man was great in the earth, and that every intention of the thoughts of his heart was only evil continually.”

First of all, we see the truth from last week reiterated here: God sees everything, even that which we would rather hide.  Cain thought that being alone in the field was sufficient cover for his sin, but God saw.  Here, not only does God see the outward expressions of sin, not only does he see the thoughts of a man's heart, but the intentions of a man's heart.  God knows what you mean behind what you think, not just the thoughts themselves.  Men and women have a remarkable ability to explain away and justify anything, including thoughts that are blacker than the darkest night.

Second, God is not a short-fused, fly-off-the-cuff firebrand who takes sadistic pleasure in “zapping” people.  God's judgment is never capricious; he is never rash nor thoughtless.  God does not “fly into a rage” as we do.  Here we see precisely what has provoked him so: those who were to be his bodily representatives on and over his creation, those who bear his holy image, can best be described by the depths of their depravity.  The wonder here is not that God judged them; the wonder is that he wasn't harsher and faster in destroying them.

This description of mankind hasn't changed in the intervening millennia.  Yours and my wickedness is great in the earth, and the intentions of the thoughts of our hearts are only evil continually.  You and I try to cover our depraved hearts in morality and “good deeds,” but we are simply deceiving ourselves.  We are dead in the trespasses and sins in which we walk, following the course of this world, following the prince of the power of the air, the power that is now [as he was then] at work in the sons of disobedience.  There is no hope of changing ourselves; we need the Seed of the woman to crush the serpent's head.  We need a Sacrifice to cover our nakedness and shame.  We need to be new creations in Christ, alive in him.

The depths to which God hates sin are indicated here in verses 6-7.  This is a difficult text, and one that has been distorted to a wrong view of God.  

This text doesn't teach that God second-guesses himself or changes his mind; he is the God who cannot lie (Titus 1:2), the God who is Truth (John 14:6), and in whom is no shadow of turning (James 1:17).  Making mankind was an undeniably good thing; God said so himself (1:31).

This text shows that it is God who is the offended party by our sin.  This is the same idea as when David prayed, “Against you, you only, have I sinned and done what is evil in your sight.”  God is not questioning the wisdom of making man; he is mourning the brokenness, corruption, and wickedness that his once pristine creation that now sunk into.

God is no robot.  God is intimately involved with his creation, and he can be grieved, just as the Spirit can be (Ephesians 4:30).  God is no impassive, senseless automaton; his love is genuine, and his anger at sin is genuine as well.  We see both in these verses.  God does not delight in the death of the wicked, but rather that they would repent and live.  Sin is a big deal to God, and it should be a big deal to us as well.

Where sin abounds, grace abounds all the more (5:28-32, 6:8).

What we have seen in the text thus far leaves us with a deflating sense of despair.  It's hard to argue that our days are little different from that of this time, and God hasn't changed in his hatred of sin; how then are we to escape?  We saw that Enoch walked with God, but if our hearts are so desperately wicked as the text describes, then “how can two walk together, unless they be agreed?” (Amos 3:3).

The punched-in-the-gut feeling that this text gives us is necessary.  God's word is full of hard texts.  Not only texts that are hard to interpret, but texts that are hard to hear.  It's not easy or comfortable to hear how grossly wicked we are, but we have to.  And the Scripture repeats these truths precisely because of our tendency to ignore them and downplay them.  You repeat things to your children that you've told them over and over for the very reason of reminding and reinforcing to them that what you're saying is true and needs to be heard and heeded.  In the same way, God tells us over and over again how horribly evil we are, not because he enjoys crushing us, but rather so that we are constantly confronted with how evil we are and so that we will look beyond ourselves.

We haven't seen all of the text yet, however.  The genealogy doesn't end with Methusaleh.  “When Lamech had lived 182 years, he fathered a son and called his name Noah, saying, 'Out of the ground that the LORD has cursed this one shall bring us relief [or rest] from our work and from the painful toil of our hands.'  Lamech lived after he fathered Noah 595 years and had other sons and daughters.  Thus all the days of Lamech were 777 years, and he died.  After Noah was 500 years old, Noah fathered Shem, Ham, and Japheth” (Genesis 5:28-32).

Where the pattern of the genealogy changes, that's a point of emphasis.  The repetition is an important point of emphasis, but so are points at which Moses deviates from that pattern.  We see that with Adam, with Enoch, with Lamech, and with Noah.

Seth's Lamech is a much different man from Cain's Lamech in chapter 4.  Seth's Lamech shows that he understands sin and God's judgment, for he quotes the curse of chapter 3.  “Lamech looks ahead to a future victory (3:15) and prays that Noah will be instrumental in achieving it” (Mathews, 317).  Lamech is a man of faith that looks back to God's word and forward to God's fulfillment of that word.

Noah finds favor (grace) in the eyes of the Lord.

Verse 8 of chapter 6 is an amazing verse.  It's just a few words, but it's the key to hope in the midst of the blackness of the rest of the text.

Kevin DeYoung wrote an article this week that helps us understand this text.  He points out that the word “to marvel” or “to stand amazed” is used all the time to describe people seeing and hearing Jesus.  It's only used of Jesus himself twice: in Mark 6:7 and Luke 7:9.  Mark 6:7 shows Jesus marveling at the lack of faith of the Nazarenes; Luke 7:9 shows Jesus marveling at the centurion's great faith.

God here is grieved to the core by the sinfulness of mankind, so much so that he is sorry for making them.  The pain and agony of Genesis 6:6 is more than we can understand, but it's not the final word. God shows grace to Noah.  God shows favor and grace to this man and his family over and against the wrath he is determined to bring down on the earth.

God's grace was Noah's only hope.  Judgment and destruction were coming; God said so himself.  Noah couldn't earn God's favor; God gave it to him.  We sing the song “Come Ye Sinners,” where one verse says, “Let not conscience make you linger, nor of fitness fondly dream.  All the fitness he requires is to feel your need of him.  This he gives you, this he gives you, 'tis the Spirit's rising beam.”

Our only hope today is God's favor to undeserving sinners.  We are here in this place, living on God's earth, breathing God's air, living in bodies God made, eating the fruit of God's creation, and using it all so that we might sin against him.  His holiness demands judgment for all the wrongs we commit against him.  Judgment is indeed coming, but this time by fire and not flood.  It is by grace through faith in Jesus Christ that we are saved, not our own doing, so that no one may boast.  

It is by grace through faith in Jesus Christ, the promised Seed of the woman—just like Adam, just like Enoch, just like Lamech, and just like Noah—that we walk with God and overcome sin, death, and Satan.  These three have been the enemies from the beginning, and these three are only defeated by Jesus Christ.

Application and Invitation to the Table

Let me bring this all together with a few points of application from the text.

Trust in the good, faithful, powerful word of God.  He keeps his promises.  

God did promise judgment for sins committed against him.  For those who believe in Jesus Christ, he has taken your sin and made Christ to be accursed in your place.  He has promised that there is no more condemnation to fear; you are now loved and accepted.  You have found grace in the eyes of the Lord.  For those who do not believe in Jesus Christ, your sin remains on you, as does the wrath of God.  Repent of your sins and trust in Jesus to save you.  He has promised that he will save you.  Just repent and believe.

Long for Jesus' return, when sin, death, and Satan are all destroyed in hell.

There is righteous anger and righteous hatred of sin, death, and Satan.  They are enemies, indeed, but more importantly, they are defeated enemies.  They have no claim nor hope of victory anymore because of what Jesus has accomplished by his sinless life, sacrificial death, and glorious resurrection.

Look forward to the day when Jesus returns to “take” us to himself, just as he did for Enoch.  There is no more sun nor moon in the new heavens and earth, because God is the light.  There is no more death, because death has died.  There is no more pain nor sadness, for the leaves of the trees along the River of life are the healing of the nations, and Jesus himself will wipe away every tear from our eyes.  There is no more sin.  There are no more distractions nor hindrances to perfect, never-ending worship of God.

Live lives of faith, walking “back and forth” in the promises of God and in the presence of God.

Walking with God by faith requires daily trusting in the forgiveness and grace of Christ which he promised.  Walking with God by faith means no longer trying to do enough to “get in good with God,” but rather trying to obey him out of love for the immeasurable riches of his grace shown to us in Jesus Christ.  Walking with God by faith means trusting God each day for “daily bread,” wisdom, strength in suffering, and boldness with the gospel.  And most simply, walking with God by faith means consistently spending time in prayer and in God's word.  We have so many treasures beyond that which even Enoch understood; we have the full canon of the Scriptures, more complete knowledge of the Seed of the woman, and we have the Spirit of God within us.  Let us learn to love God more by walking with him more.

Killing sin by the power of the Spirit is life; sin is death.

We saw this last week, and Chad quoted John Owen's famous dictum: “Be killing sin, or sin will be killing you.”  It was sin that led to all the death in chapter 5.  Sin grieved God's heart.  Sin required judgment.  The gifts of grace and faith brought about life and hope.  We who have died to sin, how can we live in it any longer?  Therefore, let us consider ourselves dead to sin and alive to Jesus Christ.

As we come to the Table, come rejoicing that God has redeemed us from the curse of the law by making Christ a curse for us.  Rejoice that though the first death must come for us all, the second death has no power over us because Christ died and lives forevermore.

Everyone who has repented and trusted in Jesus Christ for salvation is invited to take of the Lord's Supper with us.  If you haven't repented and trusted Jesus, don't take this with us.  Instead, you need to confess with your mouth, “Jesus is Lord,” and believe in your heart that God raised him from the dead, and you will be saved.  Talk to me or a trusted Christian friend if you have questions.

Let's prepare our hearts to remember the Lord's death and await his coming in glory as we take the Lord's Supper.


