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The God Who Does Not Wipe Out Rebels

Grace Community Church Sunday School

Carson, Don A.  The God Who Is There: Finding Your Place in God's Story.  Baker Books, 2010.

Primary Scripture Text: Genesis 3.

Genesis 1-2 set the stage for Genesis 3, particularly Genesis 2:16-17.

I.  The Deceitful Repulsiveness of That First Rebellion (3:1-6)

A.  What We Learn about Satan

1.  He is created by God.  Satan and God are not equal but opposite forces; Satan is a created being, subject to the authority of God as his Creator.

“In the Bible there is no picture of God matched by an equivalent anti-God, a bit like the light side and the dark side in the Force, where the individual human being leans one way or the other to determine which side of the Force wins” (30).

2.  Satan is a smooth-talking son-of-a-gun.  “Crafty,” as Chad noted, is used in the Scriptures in both positive and negative contexts.  It may even be, as Carson suggests, that Satan originally was crafty in the good sense, and this craftiness turned into the negative sense when and after he fell.

B.  How Satan Approached Eve

1.  Satan does not begin with an explicit denial or open temptation to sin.  Rather, he asks a question.

“He expresses just the right amount of skepticism, a slightly incredulous 'Can you really believe that God would say that?'--like an employee asking, 'Can you believe what the boss has done this time?'  The difference is that the person whose word is being questioned is the maker, the designer, God the sovereign.  In some ways the question is both disturbing and flattering.  It smuggles in the assumption that we have the ability, even the right, to stand in judgment of what God has said” (31).

2.  Satan then exaggerates the command of God.  He paints God as the cosmic buzzkill: God won't let you have any fun, will he?

C.  Eve's Response: What She Said and Should Have Said

1.  Eve answers correctly, except for her own exaggeration that God forbade them from touching the tree.  She seems to be giving in to the notion that God is holding out on them.

2.  Eve should have said, “ 'Are you out of your skull?  Look around!  This is Eden; this is paradise!  God knows exactly what he is doing.  He made everything; he even made me.  My husband loves me and I love him—and we are both intoxicated with the joy and holiness of our beloved Maker.  My very being resonates with the desire to reflect something of his spectacular glory back to him.  How could I possibly question his wisdom and love?  He knows, in a way I never can, exactly what is best—and I trust him absolutely.  And you want me to doubt him or question the purity of his motives and character?  How idiotic is that?  Besides, what possible good can come of a creature defying his Creator and Sovereign?  Are you out of your skull?'” (31-32).

D. The First Overt Attack on God

1. Satan counters Eve by his first overt contradiction of God's word: “You shall not surely die.”  The first doctrine to come under attack is the doctrine of judgment.

2.  Instead, Satan offers them the true “forbidden fruit”: “you shall be like God, knowing good and evil.”

What Satan offers is both truth and a lie.  They would indeed know good and evil, but not like God.  God does not know evil by personal experience; he does not and cannot do evil.

It's the difference between knowing about the military and actually serving in it, or, to use Dr. Carson's example, the difference between his wife's doctor's knowledge of cancer and her own experience of it.

3.  “Knowledge of good and evil” is used elsewhere in the sense of declaring what is good and what is false.  This is what God has already done; Eve is toying with the notion of doing the same.  She is putting herself in the position of being able to declare what is good and what is evil, thus “de-godding God.”

“Regardless of what this fruit is, it is an inevitable test.  If God makes image-bearers and pronounces what is good and what is evil, if he orders the whole system, then to come along at any point and say, 'No, I will declare my own good.  What you declare to be evil, I will declare to be good.  What you say is good, I will declare to be evil”--this is why the tree bearing this fruit is said to be the tree of the knowledge of good and evil.  What is crucial is not the tree but the rebellion.  What is so wretchedly tragic is God's image-bearer standing over against God.  This is the de-god-ing of God so that I can be my own god.  This, in short, is idolatry” (33).

4.  “Her husband who was with her” condemns Adam as much as Eve; neither is any more or less culpable than the other.

II.  The Initial Consequences That Erupted from This First Rebellion (3:7-13)

A. “In the day you eat of it, you will surely die” (2:17).

1.  The intended order in creation is a top-down hierarchy with God at the top:
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2.  Here, the created order is completely inverted.
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3.  God is the source of life, so cutting yourself off from God can only result in death.  But what kind of death?

“In the fourth century, a Christian thinker by the name of Augustine wrote, 'If it be asked what death God threatened them with, whether bodily or spiritual or that second death [this language is used for hell itself], we answer, It was all...' You cannot cut yourself off from the God of the Bible without consequences.  God himself has ordained that the attempt to displace God brings with it the punishment of death” (34).

4.  The text emphasizes the opening of the eyes and the onset of the knowledge of their nakedness.

At least one effect of the fall was the total loss of innocence.  The absurdity of sewing brittle fig leaves together to cover moral failure and shame points to the fact that the delight in being guiltless and unashamed is definitely gone.

B.  Broken relationships

1.  The relationship with God is broken.  God used to walk in the garden in the cool of the day—a picture of intimate and joyful fellowship.  This is no longer the case.

2.  The relationship between human beings is broken.  Adam and Eve each blame someone else (each other and/or God); they seek self-justification when only God can make them right again.

The London Times once famously asked several writers from different backgrounds to write an answer to the question, “What's wrong with the world?”  G.K. Chesterton wrote in very simply, “Dear Sirs, I am.  Sincerely yours, G.K. Chesterton.”

III.  The Explicit Curses That God Pronounces (3:14-19)

A.  To the Serpent (3:14-15)

The serpent's curse is a promise of enmity between him and his offspring and the woman and her Offspring.  The serpent would wound the woman's Seed, but the woman's Seed would destroy the serpent.

This is often called the protevangelium, the “proto-gospel.”  Here is the first glimpse, even in the wake of the first sin, of how God will make all this right again.

B.  To the Woman (3:16)

1.  The command that God gave the man and woman, “Be fruitful and multiply,” would now be fulfilled, but only with pain.

2.  The relationship between husband and wife is severely disrupted.  The language here is the same in chapter 4, and essentially means this: “...the woman desires to have her husband to control him, and he rules over her with a certain kind of brutal force” (38).

C.  To the Man (3:17-19)

1. The work that Adam once did in ease and enjoyment would now only be done in tedious, difficult labor.

2.  The whole creation is here subjected to death and decay; it is here that everything in creation ceases to work properly.

IV.  The Long-Term Effects That Flow from This Rebellion (3:20-24)

A.  God covers them.

1.  Adam and Eve's solution for their sin was to cover it with brittle, always-needing-replacing fig leaves.

2.  God's solution was to give them the skin of an animal—a long-lasting, permanent solution.

3.  God's solution was not to simply go back to being naked; they had too much shame and guilt to return to Edenic nakedness.  They needed a covering for their sin.

B.  God sets the precedent of the need for a sacrifice to deal with sin.

1.  In order for them to be covered in an animal's skin, an animal had to die to provide its skin.

2.  This begins the long, bloody precedent of ritual sacrifice for sins.  All the way down the line, the point in sacrificing animals was to point to the need for an innocent Sacrifice who could fully and finally take away sins and deal with them properly, in accord with God's holiness and justice.

V.  Application

A.  The Fall is a willful rebellion.

B.  Sin is a breaking of the divine-human relationship primarily.

C.  Genesis 3 shows us the real problem (V.A and V.B.) and the real Solution: the One who will take away sin, deal with it rightly, and crush the Serpent's head.  This is what the rest of the Bible is about: explaining how God does precisely that.

