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        We will continue this week to look at the Church Fathers this week. As the apostles passed from the scene through death, other leaders arose in the church to take their place. These leaders are called “fathers” because of the esteem in which they were held by the church in general. The Church Fathers are usually divided into four groups: the Apostolic Fathers (A.D. 96-150); the Apologists (A.D. 130-180); the Polemicists (A.D. 180 - 225); and the Scientific Theologians (A.D. 225-460). 

As you will remember, the pagan world really had a much skewed view of Christians and their beliefs.
When accused of being atheists, because they had no visible gods, Christians responded that in that case many of the great philosophers and poets were also atheists (not a very good argument in my opinion in its self). To support that statement it sufficed to quote the ancient writers who had affirmed that the gods where human inventions, and that their vices were worse than those of the worshipers. Aristides suggested that such gods had been invented to allow full rein to human vice. Also, much like today, a common argument was that the idols, often made of gold and precious stones, had to be guarded against thieves. Therefore how can a god that needed to be protected provide any protection? How can a god made by humans hands be above humans? 
As far as objections to the final resurrection, the apologist response was by having recourse to divine omnipotence. If God made all bodies out of nothing, why would it be impossible for the same God to create them anew, even after they have been dead and scattered?
 To the accusations that Christians are immoral, the apologists respond that this is not true, and that it is rather the pagans who are immoral. How can anyone believe that our worship is orgiastic and incestuous, when the rules of our conduct are such that even evil thoughts must be cast asisde? It is the pagans that tell such things of their gods, and even practice them under the guise of worship. How can anyone believe we eat children, when we reject every form of bloodshed? It is the pagans who leave their unwanted children exposed to the elements, to die of cold and hunger.  
Finally, Christians were accused of being disloyal citizens and subversive because they refused to worship the emperor and thus destroyed the very fiber of society. The apologist answered that it is true that they refused to worship the emperor or any other creature, but that in spite of this they were loyal citizens of the Empire. What the emperor needs – they said -  is not to be worshiped, but to be served; and those who serve him best are those who pray for him and for the Empire to the only true God.
With that in mind let us look at a few more of the early church fathers.
CLEMENT OF ALEXANDRIA (155 AD – 220AD)

CLEMENT OF ALEXANDRIA

(c. 155–c. 220)

First Christian writer to show extensive knowledge of pagan and Christian writings

Titus Flavius Clement was probably born in Athens of pagan parents and became a Christian through his study of philosophy. After traveling to the centers of learning in the Greek-speaking East, he joined Pantaenus’s school in Alexandria. Pantaenus impressed Clement by his ability to interpret the Scripture. The school which began with Pantaenus in 180 AD later became the official church catechetical school of Alexandria under Origen. Clement succeeded Pantaenus as head of the school circa 190 AD.
The nature of the school in that early period and the writing of Clement reflected the cultural mixture of Alexandria. It was a mixture in which an independent school operated by Clement could have pagans, Christians, and Jews seeking an education together. Thus an Alexandrian philosopher, Ammonius Saccas (c. 175–c. 242), could teach both the Greek philosopher Plotinus, founder of Neoplatonism, and Origen, influential Christian theologian and successor of Clement.
During his years as a teacher in Alexandria (190 AD–202 AD ) Clement wrote most of his works. In them he followed Philo (c. 20 BC– 50 AD), an Alexandrian Jewish writer who had used Greek philosophy to interpret the Old Testament. Clement adopted Philo’s allegorical method of interpreting Scripture, often quoting Philo at length and using his thought. To pagans, Clement wrote Exhortation to the Gentiles with the same arguments employed by the Christian writers known as the Apologists, but with a more sophisticated style. 
Also, by using extensive quotes, he tried to show an ascending revelation upward through the poets, the philosophers, the Sybil prophetess, and the Hebrew prophets to the highest revelation, the “Divine Word,” Christ. In the Instructor he covered almost every aspect of Christian conduct, including even a long section on “laughter.” The pattern of conduct he recommended was one of moderation. The authority he quoted most often in the Instructor was Ecclesiasticus, a book from the Apocrypha. 
Miscellanies was Clement’s major work. According to his explanation of it and its title, one must go through a “patchwork” of ideas to the truth, like winnowing wheat through sieves. In it he called philosophy the “schoolmaster” to bring the Hellenistic mind to Christ. He believed that God had used philosophy to lead the pre-Christian Greeks to a knowledge of the truth of Christ. Although the teaching of Christ was complete in itself, philosophy served Clement as the “wall of the vineyard” to defend the truth of Christianity. 
One of Clement’s sermons has survived (Who is the Rich Man that shall be Saved?), but only outlines and fragments of some eight other works. He also wrote many letters. Although the status of Clement as a church father was later called into question, he was the forerunner and teacher of Origen, who exerted a primary influence upon the theology of the East.

Clement fled Alexandria during the persecution under Roman emperor Septimius Severus about 202 and died in Asia Minor.

ORIGEN (185 AD – 254 AD)

Born of a Christian family (most likely in Alexandria), the oldest of seven children, Origen was initially trained in both secular and religious literature by his father Leonides (who was exceedingly proud of his son’s learning). Very early Origen developed a passion for martyrdom, but he was restrained by his mother when he attempted to join his father in martyrdom. The burden of caring for the family fell upon Origen at the age of seventeen, so he began to teach. His classes proved so popular that he had to divide them, leaving beginners to an assistant, reserving the more advanced for himself.

Origen lived in extreme austerity. 
He was bold in his admiration for martyrs, and many of his students suffered in the persecutions. Despite his lack of care for his own life, he was spared because many pagan philosophers and Christian heretics came to him for instruction. (The Neoplatonist Porphyry was an early acquaintance.) Origen was apparently free to travel, for he visited Rome, Palestine, and Arabia briefly, where he gained approval from many foreign bishops.

His range of learning was vast. In addition to his father’s instruction, Origen also studied under Ammonius Saccas and Clement of Alexandria. For the sake of biblical exegesis, he learned Hebrew. His knowledge of the philosophies of the day, especially Platonism, was profound. While still living in Alexandria, he began to write and compile books. One of the earliest and most significant was De principiis, one of the first efforts toward a systematic theology. Another work was his Hexapla, an enormous edition of the Bible arranged in six columns. It contained the Hebrew text, a Greek transliteration of the Hebrew, the Septuagint, and the Greek versions by Symmachus, Aquila, and Theodotion. The Hexapla was a great aid in the study of the Scriptures.
So famous did he become that Mamaea, mother of Emperor Alexander Severus, summoned him to Antioch to instruct her. On his way to Greece, he was ordained as a priest by the bishop of Caesarea. That action was uncanonical and was protested by his own bishop of Alexandria. As a result, he never returned to Egypt but settled down in Caesarea, where he taught for the remainder of his life.
Constantly called upon all his life to preach (even when he was a layman), he finally, after he had passed the age of sixty, allowed his homilies to be recorded by shorthand experts. Toward the end of his life (250 AD), he was seized by civil authorities and tortured in an effort to make him apostatize. The persecution, although very severe, failed in its purpose. But it may have contributed to his death a few years later. Thus he died, not a martyr, but a confessor.
Origen wrote an incredible number of books. Many have been lost. What has been preserved has come down only in part in Greek, the rest in Latin translation. His leading Western interpreter was Tyrannius Rufinus, a friend of Jerome. All of Origen’s work was, at least in theory, based on the literal text of Scripture, which he believed to be historical. 
Origen’s exegesis of the text was often allegorical and typological—a style following that adopted by Alexandrian commentators on the Homeric epics. To Origen, Christ was the center—all Scripture must be interpreted in his light. That meant, for Origen, speculation on the spiritual significance of the literal. Basically he was not terribly systematic. The very size of his literary output gave rise to paradoxes and dilemmas in his expression, even to contradictions. As a consequence, he was admired and hated in his own lifetime and afterwards. But many who disagreed with him were deeply influenced by him.

His De principiis and Hexapla have already been mentioned. He also wrote commentaries on Genesis, the Psalms, Song of Songs, Lamentations, the prophets, Matthew, John, and the Pauline corpus. (He is the one who made the well-known remark, “But who wrote the letter to the Hebrews, only God really knows.”) His homilies treated Genesis, Exodus, Leviticus, Numbers, Joshua, Judges, Ruth, 1 Samuel, Song of Songs, Isaiah, Jeremiah, Ezekiel, and Luke. The total body of his work has not been preserved.
The details of Origen’s life were recorded by his student Gregory Thaumaturgus in a panegyric, by Eusebius in his history, and by Jerome in several references. The first two were favorable. So was Jerome at first, but he later came to disapprove of Origen’s exegesis. Yet, Jerome called him the second teacher of the church after Paul. Some of Origen’s teachings were condemned by the Fifth Ecumenical Council. The West was more favorable to his writings, albeit usually not by name. But in quite modern times, his fame and his thought have been more or less rehabilitated, owing to the effort to distinguish his doctrines from those attributed to him by his later followers.
CYPRIAN of Carthage (200 AD – 258 AD)
Was an early church father; bishop of Carthage, North Africa. Cyprian, the son of wealthy pagan parents in Carthage, was trained in rhetoric and probably in law. His conversion to Christianity, which came late in life (246 AD), was described in his treatise To Donatus. Within two years of his conversion, he was elected bishop of Carthage, the largest church in Africa.
During a persecution by the Roman emperor Decian (250 AD–251 AD), Cyprian hid himself near the city and continued to conduct the affairs of the church. In the bishop’s absence, however, those who had “lapsed” (i.e., made sacrifices to the pagan gods) during the persecution received easy readmission into the church from the “confessors,” those steadfast survivors who had confessed Christ before the Roman officials, but without suffering martyrdom.

From exile Cyprian insisted that the lapsed Christians perform severe penance to atone for their apostasy, a hard-line position that bred division in the Carthaginian church. On his return after the Decian persecution, Cyprian convened two synods (church councils) of African bishops (in 251 AD and 252 AD) that resolved the controversy in his favor. In the end, Cyprian’s position steered a middle course between the lax discipline of the Carthaginian elders and those who viewed apostasy as a “sin unto death” (1 John 5:16 KJV). The threat of another persecution interrupted any further division and unified the African church in 252.
Cyprian next engaged in a rebaptism controversy with Stephen, the bishop of Rome. At issue was the validity of baptisms performed by the Novationists (a rival group of Christians who formed a string of separate churches in the wake of the Decian persecution and the readmission controversy). Stephen of Rome argued for acceptance, Cyprian against. For the first time, a bishop of Rome used his reputation as successor to the apostle Peter to claim authority over the other bishops (this is know as apotolgic succession we will discuss this later), not scripture.

Cyprian reacted to that claim through correspondence in his treatise On the Unity of the Catholic Church. Arguing for the equal authority of all bishops, he called attention to Peter’s submission to the apostle Paul (Galatians 2) and to the lack of any claim by Peter to primacy. Stephen threatened to excommunicate Cyprian, but his martyrdom in 257 AD by the emperor Valerian brought a premature end to the conflict, at least in the third century. Cyprian was also arrested in Valerian’s persecution, banished to the city of Curubis, recalled a year later, found guilty of sacrilege against the Roman gods, and beheaded. Stephen’s position against rebaptism later prevailed when Augustine supported it against the Donatists (405 AD–411 AD), who had continued Cyprian’s stricter views.
A strong spokesman for Latin Christianity, Cyprian stood in a continuity of prominent Carthaginian Christian writers, which included both Tertullian and Augustine of Hippo. He is remembered for his strong position on church discipline. Cyprian also made a close identification of the church with “the visible church”—as his famous dictum states: “There is no salvation outside the church.”

In closing what can we learn for the early church “fathers” Four things I hope we should have observed here.
Prayer of Origen: “O Jesus, my feet are dirty. Come even as a slave to me, pour water into your bowl, come and wash my feet…Wash my feet, because I long for your companionship.”
1. Sinful human beings who were

2. Sometimes wrong,

3. But (often) faithful guides.
“What can we say of the Fathers? What shall we think of them, or what account may we make of them? They be interpreters of the Word of God. They were learned men, and learned Fathers, the instruments of the mercy of God, and vessels full of grace. We despise them not, we read them, we reverence them, and give thanks unto God for them. They were witnesses unto the truth, they were worthy pillars and ornaments in the church of God. Yet may they not be compared with the Word of God. We may not

build upon them; we may not put our trust in them. Our trust is in the name of the Lord” (Bishop John Jewel, quoted by Philip E. Hughes in Theology of the English Reformers, p. 30)
4. Another point we must learn is we are and should be able and ready to give a defense of our faith in a kind and gentle way 1 Peter 3:15, 2 Tim 2:24 – 25. 
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